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Opening Statement

Amfilcar Aldama Cruz

Universidad de La Habana

In his 1903 introduction to “Outline of a technical dictionary of Muslim philosophy and
theology”, the Spanish Arabist Miguel de Asin Palacios analyzed the current state and
lineage of Spanish-Muslim studies. He wrote,

I am referring to studies on the philosophical-theological history of Spanish
Muslims. Because it should be well noted that the neglect in which we have left
such studies for centuries cannot be explained by alleging their meager value
and importance within the general history of ideas. [...] Today no one who
claims to be discreet will dare deny that the thirteenth century owed the
copious scientific materials that made up the scholastic synthesis to [the
people of Andalus].!

Subsequently, in the Ibero-American context, a significant number of research
projects, translations and other contributions to this field have been achieved. Towards
the end of the last century, the work of many researchers, such as Professors Luce
Lépez-Baralt (whom we are honored to have with us), Ramén Guerrero, Miguel Cruz
Herndndez, Joaquin Lomba Fuentes, Gémez Nogales, Puig Montana, Martinez Lorca,
José Antdn Pacheco, Francisco O'Reilly, Pablo Beneito, Luis Xavier Lépez-Farjeat,
among others, have raised the importance of studies on Islamicate philosophy in the
Spanish language, a path which in a certain respect was guided by the work of Asin
Palacios and Manuel Alonso Alonso.

Currently, the study of Islamicate philosophy—Hikma and Irfan—in the same context
has been undertaken by a growing number of researchers from Hispanic and, more
broadly, Latin America. Nevertheless, their studies have not been viewed without a
touch of puzzlement. A good example is the Cuban Philosophical Academy, where sadly
the only research in Islamicate philosophy was published by Professor Jorge Daniel
Chirino in 2009, under the title “The problem of the relationship between philosophy and
religion in the non-commentary work of Averroes”. It was accepted chiefly because of the
significance of Averroes to Marxist theory. We Cuban scholars have so much still to do!

! Miguel de Asin Palacios, Bosquejo de un diccionario técnico de filosofiay teologia musulmana (Zaragoza:
Editorial Mariano Escar, 1903), 4.



2 Opening Statement

I remember that the Soviet Philosophical Dictionary (1939) by Rosental and Iudin,
widely used in Cuba, contained illustrations of Marxist thinkers and those considered
something like proto-Marxists. The images of Democritus, Averroes and Spinoza
clearly interacted with those of Lenin, whereas other figures in the Islamicate
philosophical tradition were held at bay. The academy found its bearings on this basis.
Cuba is not so unique in this respect, however. Unfortunately, a similar attitude has
persisted in other academic contexts in Latin America, as well.

Although there is a significant scientific production in the Spanish language in this
field, certain areas of research have not been addressed. Most studies focus either on
the Peripatetic or on the “mystical” branch of philosophy in relation to particular
historical stages (with emphasis on those that gestated in the Iberian Peninsula), even
though these two branches bifurcate from a common trunk. Accordingly, some
researchers call into question the philosophical comprehension of other researchers
who, for their part, see harmony between the two sides; the second group prefers to
home in on aesthetic aspects, disdaining the complex theorizing which, in the tradition,
is said to lead to the same place. Unfortunately, the work and reflection of
contemporary researchers elsewhere with strong credentials in rational philosophy
and “mysticism”, which have obviously been harmonized in the hikma tradition, are
unknown in our context. Some notable examples are the Iranian researchers Hasan
zadeh Amuli, Javadi Amuli, Yadallah Yazdanpanah and Ali Amini Nezhad. They have
made original contributions beyond the traditional chain of commentaries.

There are several reasons why Latin American academics have been so distant from
Islamicate philosophy—a kind of estrangement. The fundamental one, perhaps, is that
the Hegelian doxographic approach lives on among them. Another could be the failure
to find a point at which dialogue may take place between the Islamicate and the Latin
America philosophical traditions.

In the work of the late philosopher Enrique Dussel, there is a frank attempt to find
such a point. He had familiarized himself with the work and ideas of Moroccan
philosopher Muhammad “Abid al-Jabri. But then, there is the case of Prof. Luce Lépez-
Baralt, with her study of the Nicaraguan poet Ernesto Cardenal and her own
connection with Islamicate mystical poetry.

This problem can be viewed from the other side, as well. In Iran, where I have lived
for some years, there are some translations of Latin American authors like Jorge Luis
Borges, Garcia Marquez or Octavio Paz into Farsi. But foundational thinkers, like Sor
Juana Inés de la Cruz, Andrés Bello, Juan Bautista Alberdi, José Martf, José Vasconcelos,
Francisco Miré Quesada, to mention only a few, have not been fully disclosed either in
an academic or a traditional context in the Islamicate world. Therefore, while it is fair
to say that in Iranian university spaces there has been a rapprochement with certain
Latin American thinkers, this tradition is too rich to be reduced to a few figures or
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dominated by Bolivar and Che Guevara. To be sure, steps have been taken by both sides
towards enhancing their mutual knowledge, but even so, their dialogue does not quite
match their historical links since the sixteenth century.

The cultural richness of the Iranian and Latin American literary traditions should be
borne in mind, especially given the Arabic and Islamic roots they share in their
languages and the philosophical and poetic thinking. This longstanding imprint is
unmistakable in two mystical and universal poets, the Persian Hafez-e Shirazi (1315-90)
and the Spanish San Juan de la Cruz (1542-91). Both of them respond, according to their
languages, contexts, poetic styles and spiritual ecstasies, to an ontology permeated by
the Arabic language and its sapiential symbols. This response has led the Iranian Diwan
and the Iberian Spiritual Canticle to be intertwined in a magnificent colloquium of souls.
There are sadly few academic and literary studies in Spanish and Persian that bring
these two colossal figures together in a frank dialogue that takes account of the vessels
of communication nourishing them and that draws on Arabic and Islamic hikma.

Redressing this failure is our hope in this Symposium. The idea itself originated with
Anthony Shaker, and happily, a number of excellent researchers from different
continents, languages and schools of thought found it easy to subscribe to it.

Thank you for taking part in a dialogue between these two philosophical traditions.
We all look forward, also, to new ideas and projects emerging from our conversations
and strengthening our search for a genuine knowledge of both traditions.

Welcome, everyone!






Introductory Address

Anthony F. Shaker

Estimados colegas, bienvenidos a todos
Rl s b a2 4 e o)

Degerli meslektaslarim, hepiniz hos geldiniz
Dear colleagues, a warm welcome to you all,

I would like first to express—on behalf of my co-organizer and dear friend, Prof.
Amilcar Aldama Cruz, and myself—our heartfelt thanks to Prof. José Antonio Antén
Pacheco and the Department of Aesthetics and History of Philosophy at the University
of Sevilla for sponsoring this event. Professor Pacheco is a renowned historian of
philosophy and a man of culture. We are truly honored to have him with us. You will
probably agree with me that there have been shamefully few gatherings devoted to
these two philosophical traditions, together. Our sponsorship by the University of
Sevilla has been a double blessing. This is an outstanding educational institution, to be
sure, but our collaboration has been a blessing also because of the historical
significance of this city, as you know.

Now, colleagues, I believe I speak for everyone when I say how much we must keep
the people of Palestine in our hearts and minds. They face nothing less than a genocide,
albeit one that began well before 1948. Let us pray for the innocent everywhere.

Ladies and gentlemen, until only recently, dialogue across cultural boundaries in
philosophy has chiefly meant talking to “Western” academics and intellectuals—with
little or no prospect of reciprocity, as I am sure you are aware. So, it gives me great
satisfaction to see scholars from Latin America, the Islamicate world and elsewhere
taking the time to explore the timely theme of otherness/alienation. There is no doubt
that many elements of the “Western” worldview' figure prominently in the Latin
American and contemporary Islamicate cultural spheres, and they will naturally come
up in the course of our conversations. But this is very different from speaking in a

! In this volume, “West” refers to the westernmost parts of the European subcontinent (England
and France) and the United States. Despite its importance to the rise of the West, Germany has
been more or less an outlier. Most of its history (whether unified or split into two or more states)
has been one of conflict with the western European powers.
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“Western” voice. I think at this point in history, given the multipolarity to which the
world is finally returning after a hiatus of a century-and-a-half of Western domination,
we can begin to look beyond the narrow strictures imposed on our intellects and
towards the kind of dialogue that used to come naturally to our ancestors. Before we
start, therefore, permit me to give some context to what we wish to accomplish here
together. While doing this, I shall be mentioning the very fine scholars who will present
their papers.

Let me now pay tribute to the great city of Sevilla with some historical background
that impinges on the relationship between Latin America and the Islamicate world.
Some of you are aware that Sevilla—or Ishbiliyya, its old name in Arabic—was originally
called “Hisba‘al” by the Phoenicians in the Late Bronze Age.” The word “ba‘al”, which
in the “Phoenician” language meant lord, was used as a title and sometimes referred
to a particular god. It is said that Melqart, a legendary figure who headed the pantheon
of the city of Tyre and represented the monarchy, sailed through the Strait of Gibraltar
to the Atlantic and founded the trading posts of Cadiz and Hisba‘al. At that time, the
Guadalquivir Valley, where these trading posts were located, was inhabited by the
indigenous pre-Roman people of Tartessos. This early connection with eastern
civilization, I want to stress, is emblematic of Iberia’s experience down through the ages.

Under Islamic governance, Sevilla went on to become an important scholarly center.
By the twelfth century, when urban concentrations of any size were still unheard of in
the rest of western Europe, the city boasted a mostly Visigoth population of 80,000.
These inhabitants consisted of both Muslims and people who retained their older
affiliation to a branch of Christianity that was actually of eastern inspiration.
Regardless of their religious affiliations, the Visigoths played a crucial role in the
cosmopolitan society that took root all over the Iberian Peninsula. It all began in
earnest in the eighth century with Tariq’s campaign against Roderic, the newly
coronated Roman Catholic king. Roderic had given himself the mission of cleansing the
Peninsula of its “heretics”, including any new Muslims, whom the Inquisition conflated
with the indigenous Arian Christianity of the Visigoths—the Arians were inspired by
Arius, the priest and ascetic who died in the year 336. When Tariq defeated the new
king, Archbishop Oppas of Sevilla, the archbishop of Toledo and many of their peers
greeted his forces with open arms.? So intense were the dissension and the open revolts
before that moment that Tariq’s soldiery included a good number of the Arian Christian

? Joaquin Pascual Barea, “De Coripe (Corrivium) a Sevilla (Hispal) por Utrera (Lateraria): formacién
y deformacién de topénimos en el habla,” Actas VII Jornadas de Patrimonio Histdrico y Cultural de la
provincia de Sevilla: Toponimia y hablas locales (1 November 2013), edited by M. Garcia Ferndndez and
J. Reina Macfas (Casa de la Provincia, 2013), 73 [49-74].

® Roger Garaudy, Llslam en occident: Cordoue, capital de U'esprit (Paris: UHarmattan, 1987).
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Visigoths. His famous general, Miisa b. Nusayr, who descended from a Visigoth count
himself, made a point of incorporating them into his largely Muslim army.

During its eight-hundred-year history, the vibrant Andalusian society that emerged
experienced a cultural convergence that resembled in many ways what was taking
place throughout the Islamicate world.* Convergence was pretty much the pattern in
the African continent, Greater Syria, Palestine, the Persian heartland, central Asia, the
Indian subcontinent, southeastern Europe, Confucian China and the densely populated
South Pacific islands. But just as each region had its character, Andalus had her
Convivencia, a state of cultural intermingling crowned with intense artistic,
philosophical and scientific creativity. As most historians know, the Islamicate world’s
philosophy and science, which predominated in Iberia, were a crucial factor in
alleviating the chaos and chronic backwardness under which all the former Roman
provinces of western Europe had descended. But one must not forget economics:
especially the breakthroughs in Andalusian technology, agricultural techniques and
domestication of edible plants, which of course included those we love today in the
citrus family. These breakthroughs were essential to the capital accumulation soon
witnessed in Occitania and without which feudal western Europe would have taken
much longer to overcome its severe geographical isolation.

On the other side of the cultural divide, Andalusian philosophy, which exhibited great
originality, extended in a number of directions, some fruitful and some expiring. The
famous Orientalist Miguel Asin Palacios believed that one facet of this philosophy was
traceable to the affinity existing between Ibn Masarra and the teachings of Prisciliano
de Avila, the bishop of Roman Hispania. Prisciliano had been inspired by the teachings
of Arius and lived in the fourth century. We know that Ibn Masarra was of capital
importance to Ibn ‘Arabi; he happened also to be of mostly Visigoth extraction.’

Let me now paint an overall picture of our main theme and its implications, but also tie
the papers’ topics together based on the two basic approaches to “ghayriyya/alienation”
we have adopted for this symposium. On the one hand, most of the papers deal directly
with “ghayriyya” (otherness) or “alienation” in relation to either tradition; on the other,
some papers offer historical examples of how “otherness” played itself out ideationally
and/or socially, particularly Andalus and Tiirkiye. Philosophy is simply too dynamic to

*In this volume, “Islamicate” will be used instead of “Islamic” in order to emphasize the cultural
and ethnic diversity of an entire civilization and to avoid the parochialism ailing the “Western”
conception of religion and of Islam.

> Miguel Asin Palacios, The Mystical Philosophy of Ibn Masarra and His Followers (Leiden: E.J. Brill,
1978), 30-1.
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keep its history in a museum. And it has had many tributaries that never ceased to
enrich it. These papers give us a sense of its scope and dynamism.

With respect to the second approach, one may observe how the phenomenon of
ghayriyya actually played itself out, for example, among the so-called moriscos in Iberia.
Prof. Luce Lépez-Baralt—the depth and originality of whose work are admired across
the world—focuses on their Arabic and Spanish literature. In her paper, which is based
on her new findings and her analysis of the morisco literature, she selects terms that
figure in various Arabic and Spanish texts written in the Arabic language (sometimes
garbled) either in Arabic or Spanish script, or in an Iberian language in Arabic script.
In their indomitable spirit, the moriscos clearly aspired to look beyond their imposed
collective estrangement, one so severe that we are hard-pressed to find a precedent.

Professor José Antonio Pacheco does us a great service with his clarifications of
“hikma” and “falsafa”, which he lucidly argues are not mutually exclusive or
contradictory terms. In his paper, he summarizes how, under the broad heading of
hikma, the spiritual imprint—which, according to my twofold division of our themes,
would fall under the category of the ideational”’—has contributed to intellectual
developments closer to our time. He discusses the ideas of Marfa Zambrano, Garcia
Morente and Xavier Zubiri, where he contends that this imprint was of a spiritual or
even a “mystical” order despite the academic limitations of their time. Along the way,
he refers to certain Spanish philosophers who have undergone similar experiences.
This is interesting in itself, of course—many Latin American intellectuals have drawn
inspiration from the Iberian Peninsula in this area.

Within the framework of the second approach I mentioned, we are fortunate to have
Prof. Hilal Altun. She discusses one clear instance of cultural “otherness” or, if you will,
collective “self-alienation” relating to the Turkish Republic and the decades that
preceded its founding. Her extensive linguistics research and proficiency in several
languages give her exceptional insight into the language reforms of that country. Her
paper presents original research in this area. Although its subject-matter admittedly lies
outside of philosophy, it is very relevant to what philosophers purport to do. Reasoning
philosophically never occurs in a vacuum, and understanding the historical circumstances
under which it takes place can only deepen our understanding of its workings.

“Ghayriyya” (otherness) covers far more ground than the relatively modern concept
of “alienation”, since it does not depend solely on the narrow psychological or moral
connotations usually attached to the modern concept of “alienation”. In sociology,
anomie—a variety of alienation, if you will—has to do with the loss of belongingness and
other emotive and social features of contemporary society. Neither anomie nor
alienation was explored in Glm al-hikma in the maudlin style of, say, the French
Existentialists.
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Let me briefly pause here to clarify what 4GIm al-hikma has meant to those who work
in it. A little background will come in handy to the beginner while reading the papers,
especially since it will draw nothing from the formulaic notions circulating in the field
of “Islamic Studies” and other Orientalist pursuits.

The name “Ilm al-Hikma” refers specifically to the discipline or science of

w“wc

philosophy— the Greek prefix “philo” is here replaced by “ilm” (discipline or science).
Another name for philosophy, especially prevalent in the classical period of the Islamic
calendar, is “Falsafa”. It is obviously derived from philo-sophia; therefore, implicit in it
is “the love of wisdom”, though it is not necessary to take serious note of this. It is also
more restrictive than ‘llm al-Hikma. Of the two names, “‘Ilm al-Hikma” is the more
common, though they both come under the heading of Hikma. To be clear, the word
“hikma” alone is just a regular noun that basically means wisdom, and for this reason
can equally stand for philosophy, or even learning in the broadest conceivable sense.
With respect to Latin America, I prefer to leave it to my colleagues to clarify what they
mean by philosophy, because modern philosophy has no single definition. In spite of
this glaring indecision, permit me to add, nothing keeps us from talking to each other
across cultural traditions and developing a common approach to questions that are of
the greatest importance to humankind.

One semi-historical issue that comes readily to mind is: What purpose did the
philosophers attach to the kind of knowledge and activities they pursued within the
parameters of the discipline called Im al-hikma?

Although neither <lm al-hikma nor the Greek philo-sophia is reducible to either
epistemology or ontology (in the modern jargon), there is no doubt that philosophy in
general is a kind of knowledge. But this hardly implies that its object must always be
“knowledge”. There is a limit to how useful the inquiry into knowledge-as-such is in
the pursuit of wisdom. At some point, one has also to ask, Knowledge of what? In ‘lm al-
hikma, the two considerations never stay mentally divorced from each other for long.
This does not negate the fact that, in his or her pursuit of “hikma” (wisdom), the Hakim
(philosopher) still has to work out the conditions of knowledge, or to consent to those
stipulated by others. And the noblest object sought, according to al-Falsafa al-Ula (the
First Philosophy), is nothing less than the Supreme Being—in other words, the
knowledge of God (technically, the God who describes Himself for the sake of Man).
Needless to say, this orientation was never intended to replace religious discourse or
religious practice. The true subject-matter (mawdii) proper to the methodology closely
associated with the First Philosophy was “mawjidiyya”. This is what distinguished
philosophy. Short of it, philosophy risked sinking back to the derivation of principles
needed merely to justify or refute what was interpretable from the source texts, in the
manner of Kalam.
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In Hikma, the pursuit of knowledge depended on the discipline of the self and how
well it learns to pose questions wisely, rather than simply posing questions, which I
suppose any child can do. Posing questions wisely entailed giving singular
consideration both to the possible consequences of thinking and practice and to the
preservation of one’s ability to probe further. This has several implications, one of
which—beyond the unavoidable task of inquiring into knowledge that, incidentally,
Qunawi and Suhravardi and many others systematically undertook—is that a
philosopher cannot be content to probe only into things or substances in isolation from
each other. That would lose him or her all traction in the natural flow of knowing and
the existing intended in this longstanding tradition.

It remains that the relation between knowing and existing was first explored by the
Presocratics, and every subsequent form it has assumed thereafter covers much more
than what philosophers are accustomed to these days. Virtually all the papers
presented reveal some aspect or other of this relation, which is of vital importance to
philosophy, together with its connection with “ghayriyya”, because however much one
needs mentally to distinguish knowing and existing, in life they are inseparable. Since
Man (insan, human being, not the biological male) was said to be central to this relation,
the theoretical philosopher (ndzir) could not be indifferent to either Man or his welfare.
I must confess that I often think of philosophy’s professed mission to civilize human
beings. Civilizing (re: umran) points to something more far-reaching and dynamic than
“ethics” (in Hikma, properly known as akhldq), and certainly has nothing at all to do
with the manipulative moralizing impulses we witness today. Indeed, Man’s centrality
is closely connected with what I mentioned earlier, that merely posing questions is
insufficient in the pursuit of wisdom. More technically, in this tradition, the
questioning had to be purposeful at a level comprehensible or fruitful in some
important respect to human beings, and thus useful in a manner consistent with
human nature, not just “useful” in the materialist manner of contemporary thought.

To help us fathom the contrast with contemporary thought, towards which
admittedly everyone from the Marxists to the Existentialists and plenty others have
sought to maintain a critical attitude, but with varied success, the eminent Prof.
Hamidreza Ayatollahy ® examines the intellectual consequences of Humanism, a
contemporary outlook that purports to be about the human being but where, to my
mind, the human being seems somehow to have vanished from view. As a worldview
or ideology, Humanism limits itself to treating humanity as an object, not an agent.
Professor Ayatollahy argues with such passion that his paper, the last one, helps us
round the anthology with a hopeful but cautious note.

¢ Professor Ayatollahy was unable to present his paper at the symposium.
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